A Life and its Critique - A Collection of Drafts and 
Writings including a Special Piece on the 
Detective 


By Jean Paul Sartre 


Book I: Being and Nothingness - An Idea of the Tome in the Context of the Critique of Dialectical Reason - Simple formations of 
the Abstract and the Concrete: 


k: Introducing the Individual and Totalisation, in the Context of Sirohi 


I was told in 1949 by Jacques Lacan that when I live again in the 2000s I will re-contextualise my work. Not the inertia of being 
and existentialism as practico-inert, or even meaninglessness and loss and anxiety as the answer to nothing, but except a nothing 
that is empty of signification, which I plan and write in the 1949-69 period, but its re-contextualisation into Sirohi’s works, which 
simply means I can live. My life passed away in pessimism, and alot of angst and anxiety on psychoanalytic grounds because I 
follow my work as the degeneration of thought to empty negations. Now 1I, like all French philosophers are re-founding their 
works. It means that all of being and nothingness in the context of the Critique as it is now known, is in this format finally - the 
signification of being and nothingness as a book on a man I named once Mathieu. 


Mathieu, is a young man. That is all I mean, and I mean this in full force of life. I mean he is a young man, and this is profound to 
be a young man. He chooses freedom. And that is the meaning of being and nothingness. 


II. Mathieu and the Force of Inertia being Defeated by Youth, what is a Totalisation? 


A totalisation is when youth remains youthful, and then of course Mathieu is that name and that character according to Sirohi, 
who refutes politics. I mean this is a fundamental distinction in life, you are either youthful or you are older and more responsible 
for the lives of others, and therefore the freedom mine extends infinitely one feels the freedom of others and so in the Critique one 
is bound by a social task. And so freedom is mine, Mathieu says and to totalise is to remain in the form. 


HI. From Individual to History, are we bound to be social? What is the Critique of Being and Nothingness? 


So I mean a totalisation is when one is young, but then there is totalisation of the concrete task of becoming older and responsible 
for politics. So one does something new, one criticises life and joins the party or political group, and in that ensemble one lives. I 
call an ensemble a group, it is not a living group though, nothing to do with life and youth, it is a partisan group called institution, 
or hexis. A few group forms for the later political life: 


I. Group - Hexis. A name for a type of group formation that is complex and articulated around a number of individuals 
rather than one man, like Trotsky forms hexinal groups in the party with debates, culture, democracy and live praxis. 
Not the reified group under Lenin and Stalin, which operates as non-hexinal, or ossified hexinal group. 


II. Group - Ordered Enveloped Sheafed and Structured Groups - A number of statutory groups and legal groups at work 
either for the people or against, the we-people or the anti-we people. 


Ill. I want a literary Sirohian understanding to supplement these groups, other types of groups are 
a. Group orders, and phalanxes in a general strike. 
b. Group in charge and group out of charge. 
c. Individual group - a good dynamic of reciprocal differences merging into the collective. 
d. Dynamic groups - a great group dynamic for class action against practico-inertia. 


Book II - Being and Nothingness and the Critique Vol. 1 


I. A Man is in Search of the Critique of Youth, Speed and Happiness, he wants a Different Totalisation. 


First I was thinking about youth, which is where I want to be. There we are travelling in cars, happy to meet a lover, even meeting 
her in parties. I like the 1960s bell bottoms and skirts and all the ideas of formalism in recent jazz symphony. But now in the future 
all of this is shifted to reductions, virtual rap music and all the types of dance including club dance and tango. A man then tires of 
this scene, and goes back to jazz and politics. He wants formalism to be maintained, something like a Critique enters his mind. 


II. A Critique of Dialectical Reason 


I then pronounce the different totalisation, to move away from youth, and spend time writing. 


Ill. Organising a Totalisation. 


First the parts, then the whole, then its dialectical totalisation. must be proved that a negation of a negation can be an 
affirmation, that conflicts — within a person or a group — movements of history, that each moment of a series is a group or 
individual. Of course a practical advantage is being and nothingness against Critique to live life, over contemporary ideologies or 
naturalised and reified social relations that it is the ideology of the rising class. But if it were merely the inert expression of this 
rise, or even of revolutionary praxis which demises into practico inertia. You need only see whether it weakens the totalisation of 
parts and wholes, when the whole fails into inertia. 


Iv. Critique versus Individual 


A human relation, which can be recognised only because we are an aspect of a group that is human, is encountered as inert or life 
like. I must be able to say that the praxis of everyone, as a movement, must reveal to the individual as the necessity of his own 
praxis and, conversely, that the freedom, for everyone, of his individual praxis must re-emerge in everyone so as to reveal to the 
individual or group. 


Book III: Critique of Dialectical Reason Vol, 1 and Vol, 2 
I. Totality and Totalisation 


From this point of view, and before taking the discussion any further, we must make a clear distinction between the notions of 
totality and totalisation. A totality is defined as a being which, while radically distinct from the sum of its parts, is present in its 
entirety, in one form or another, in each of these parts, and which relates to itself either through its relation to one or more of its 
parts or through its relation to the relations between all or some of them. If this reality is created (a painting or a symphony are 
examples, if one takes integration to an extreme), it can exist only in the imaginary (l'imaginaire), that is to say, as the correlative 
of an act of imagination. 


II. So I Move Towards a Number of Imaginations of Detective Fiction 
I would then opt for the third movement of life, from youth, to politics, to the imagination and detective fiction reading. It solves 


alot for Sirohi, but is in actual fact a complete detour to reading fiction. Life is like a sine-wave or wave-length of this type. This is 
how you fall in love. I call this the third totalisation, the detective movement of a totality. 


I. Singularization 
Il. Immediate Totalization 
Ill. Mediated Totalization: Singularization 
IV. Impossibility of a Conceptualization of the Fight 
V. Intelligibility of the Conflict within a Pledged Group 
VI. Does the Victory of One Sub-Group over Another Always Have a Meaning? 
VII. The Unresolved Struggle as Anti-Labour 


VIII. From the Government of Men over Things to Bureaucracy: Praxis and Praxis-Process 


IX. THE TOTALIZATION-OF-ENVELOPMENT IN A DIRECTORIAL SOCIETY. RELATIONS BETWEEN THE 
DIALECTIC AND THE ANTI-DIALECTIC 


III. These Totalisations in Enveloped Directions 


I mean therefore that life can take a directed turn to a group, and that can be practico-inert anti dialectical or real and fighting 
struggles of class action from the 19th century when I heard of a class insurrection in Paris, called the Paris Commune, 1871. 


